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message to miscreant monks and nuns, perhaps reflecting modes
of misbehaviour that were becoming increasingly manifest in the
Sangha.

20, Opranensaityul le

This samyutta contzins twelve suttas touching on miscellaneous
topics mostly related to the training of the bhikkhus. Though the
topics are diverse, each sutta incorporates an extended simile
and it is onr this basis that they are brought together into one
samvutta. The themes that emerge include the rarity of human
birth, the blessings of developing lovingkindness, the imperma-
nence of life, and the need for constant diligence. In this collec-
tion we also find the Buddha’s prophecy of how the Dhamma
will decline when the bhikkhus neglect the deep suttas dealing
with emptiness in favour of works composced by pocts “with
beautiful words and phreses.”

21, Bhikkhusanuyu'tta

This samyutta collects twelve miscellanecus suttas spoken by or
about individual bhikkhus. It is noteworthy that, apart from the
first two texts, all the others contain verses, and this arouses sus-
picion that the samyutta originallv belonged to the Sagatha-
vagga. Indeed, in the Chinese translation of the Samyuktagama,
the Bhikkhusamyutta is found in the Sagathavagga, coming just
before the Bhikkhunisamyutta. Perhaps at some point in the
transmission of the Pali version the redactors added two verse-
less suttas on Moggallana and Sariputta, and then, in conse-
quence, hac to transpose the whole samyutta from Part I to Part
II. In the micdst of the suttas on famous elders there is one
addressed to an ctherwise unknown bhikkhu named Elder (a fic-
titious name?) offering pithy instruction on the real meaning of
solitude.
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Homage to the Blessed One,
the Arahant, the Perfectly Enlightened One

Chapter [
12 Nidanasamyutta

Connected Discourses on Causation

I. THE BUDDHAS

1 (1) Dependent Origination

Thus have I heard. On one occesion the Blessed One was dwell-
ing at 5avatthi in Jeta’s Grove, Arathapindika’s Park. There the
Blessed One addressed the bhikkhus thus: “Bhikkhus!”

“Venerable sir!” those bhikkhus replied. The Blessed One said
this:

“Bhikkhus, I will teach you dependent origination. Listen to
that and attend closely, I will speak.” - “Yes, vererable sir,” those
bhikkhus replied. The Blessed One said this:

“And what, bhukkhus, is dependent origination? With igno-
rance as condition, volitional formations [come to be];! with voli-
tional formations as condition, consciousness; with conscious-
ness as condition, name-and-form; with name-and-form as con-
diticn, the six sense bases; with the six sense bases as condition,
contact; with contact as condition, feeling; with feeling as condi-
tion, craving; with craving as condition, clinging; with clinging
as condition, existence; with existence as conditicn, birth; with
birth as condition, aging-and-death, sarraw, lamentation, pain,
displeasure, and despair come to be. Such is the origin of this
whole mass of suffering. This, bhikkhus, is called dependent
origination.
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“But with the remainderless fading eway and cessation of
ignorance comes cessation of volitional formations; [2] with the
cessation of wvolitional formations, cessation of consciousness;
with the cessation of consciousness, cessation of name-and-form;
with the cessation of name-and-form, cessation of the six sense
bases; with the cessation of the six sense bases, cessation of con-
tact; with the cessation of contact, cessation of feeling; with the
cessation of feeling, cessation of craving; with the cessation of
craving, cessation of clinging; with the cessation of clinging, ces-
sation of existence; with the cessation of existence, cessation of
birth; with the cessation of birth, aging-and-death, sorrow,
lamentation, pain, displeasure, and despair ccase. Suchis the ces-
sation of this whole mass of suffering.”

This is what the Blessed One said. Llated, those bhikkhus
delighted in the Blessed One’s statement.

2 (7) Analysis of Dependent Originaticn

At Savatthi. “Bhikkhus, [ will teach you dependent originaticn
and T will analyse it for you. Listen to that and attend closely, I
will speak.”

“Yes, venerable sir,” those bhikkhus replied. The Blessed One
said this:

“And what, bhikkhus, is dependent origination? With igno-
rance as condition, volitional formations [come to be]; with voli-
fional formations, consciousness ... (as in preceding sutta) ... Such
is the origin of this whole mass of suffering.

“And what, bhikkhus, is aging-and-death? The aging of the
various beings in the various orders of beings, their growing old,
brokenness of teeth, grevness of hair, wrinkling of skin, decline
of vitality, degeneration of the faculties: this is called aging. [3]
The passing away of the various beings from the various orders
of beings, their perishing, breakup, disappearance, mortality,
death, completion of time, the breakup of the aggregates, the lay-
ing down of the carcass: this is called death 2 Thus this aging and
this death are together called aging-and-death.

“ And what, bhikkhus, is birth? The birth of the various beings
into the various orders of beingg, their being born, descent [intn
the womb], producticn, the manifestation of the aggregates, the
obtaining of the sense bases. This is called birth.?
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“ And what, bhikkhus, is existence? There are these three kinds
of existence: sense-sphere existence, form-sphere existence, form-
Jess-sphere existence. This is called existence.*

“And what, bhikkhus, is clinging? There are these four kinds of
clinging: clinging to sensual pleasures, clinging to views, cling-
ing to rules and vows, clinging to a doctrine of self. This is called
clinging.3

“ And what, bhikkhus, is craving? There are these six classes of
craving: craving for forms, craving for sounds, craving for
ndours, craving for tastes, craving for tactile objects, craving for
mental phenomena. This is called craving.

“And what, bhikkhus, is feeling? There are these six classes of
feeling: feeling horn of eye-rontact, feeling born of ear-contact,
feeling born of nose-contact, feeling born of tongue-contact, feel-
ing born of body-contact, feeling born of mind-contact. This is
called feeling.

“ And what, bhikkhus, is contact? There are these six classes of
contact: eye-contact, car contact, nose-contact, tongue-contact,
body-contact, mind-contact. This is called contact.

“ And what, bhikkhus, are the six sense bases? The eye base, the
ear base, lhe nose base, the tongue base, the body base, the mind
base. These are called the six sense bases.

“And what, bhikkhus, is name-and-form? Feeling, perception,
volition, contact, attention: this is called name. The four [4] great
elements and the form derived from the four great elements: this
is called form. Thus this name and this form are together called
name-and-form.b

“And what, bhikkhus, is consciousness? lhere are these six
classes of consciousness: eye-consciousness, ear-CONsSCIOUSNESS,
nose-consciousness, tongue-consciousness, body-consciousness,
mind-consciousness, This is called conscicusness.

“And what, bhikkhus, are the volitional formations? There are
these three kinds of volitional formations: the bodily volitional
formation, the verbal volitional formation, the mental volitional
formation. These are called the volitional formations.”

“And what, bhikkhus, is ignorance? Not knowing suffering,
not knowing the origin of suffering, not knowing the cessation of
suffering, not knowing the way leading to the cessation of suf-
fering. This is called ignorance

“Thus, bhikkhus, with ignorance as conditicn, volitional for-
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mations [come to be]; with volitional formations as condition,
consciousness. ... Such is the origin of this whole mass of suffer-
ing. But with the remainderless fading away and cessation of
ignorance comes cessation of volitional formations; with the ces-
sation of volitional formations, cessation of consciousness....
Such is the cessation of this whole mass of suffering.”

3 (3) The Two Ways

At Savatthi. “Bhikkhus, [ will teach you the wrong way and the
right way. Listen to that and attend closely, I will speak.”

“Yes, venerable sir,” those bhikkhus replied. The Blessed One
said this:

“ And what, bhikkhus, is the wrong way? With igncrance as con-
dilion, volitional formations [come to be]; with volitional forma-
tions as condilion, consciousness. ... Such is the origin of this whole
mass of suffering. This, bhikkhus, is called the wrong way. [5]

“And wkhat, bhikkhus, is the right way? With the remainderless
fading away and cessation of ignorance comes cessalion of voli-
tional formations; with the cessation of volitional formations,
cessation of consciousness.... Such is the cessation of this whole
mass of suitering. 'This, bhikkhus, is called the right way.”

4 (1) Vipassi

At Savatthi.l0

“Bhikkhus, before his enlightenment, while he was still a
bodhisatta,!! not yet fully enlightened, it occurred to Vipassi, the
Blessed One, the Arahant, the Perfectly Enlightened One:!2 “Alas,
this world has fellen into trouble, in that it is born, ages, and dies,
it passes away and is reborn, yet it does not understand the
escape from this suffering [headed by| agng-and-death. When
now will an escape be discerned from this suffering [headed by]
aging-and-death?” ... [6-9] ...

“‘Cessation, cessation'—thus, bhikkhus, in regard to things
unheard hefore there arose in the Bodhisatta Vipassi vision,
knowledge, wisdom, true knowledge, and light.”

5 (5) Sikhi
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6 (6) Vessabhii

7 (7} Kakusandha
8 (8) Konagamana
9(9) Kassapa

[10]
10 (10) Getama the Great Sakyan Sage

(i. Origination)
“Bhikkhus, before my enlightenment, while I was still a bodhisatta,
not yet fully enlightened, it occurred to me: *Alas, this world has
fallen into trouble, in that it is born, ages, and dies, it passes away
and is reborn, yet it does not understand the escape from this suf-
fering [headed by] aging-and-death. When now will an escape be
discerned from this suffering [headed by] aging-and-death?’

“Then, bhikkhus, it occurred to me: “When what exists does
aging-and-death come to be? By what is aging-and-death condi-
tioned?” Then, bhikkhus, through careful attention, there took
place in me a breakthrough by wisdom:1> “When there is birth,
aging-and-death comes to be; aging-and-death has birth as its
condition. 14

“Then, bhikkhus, it occurred to me: ‘When what exists does
birth come to be? By what is birth conditicned?’ Then, bhikkhus,
through careful attention, there took place in me a breakthrough
by wisdom: ‘'When there is existence, birth comes to be; birth has
existence as its condition.’

“Then, bhikkhus, it occurred to me: “When what exists does
existence come to be? By what is existence conditioned?” Then,
bhikkhus, through careful attention, there tock place in me a
brezkthrough by wisdom: ‘When there is clinging, existence
comes to be; existence has clinging as its conditior..”

“Then, bhikkhus, it occurred to me: ‘When what exists does
clinging come to be? By what is clinging conditioned?” Then,
bhikkhus, thranigh careful attention, there took place in me a
breakthrenigh by wisdom: “When there is craving, clinging comes
to be; clinging has craving as its condition.’

“Then, bhikkhus, it occurred to me: “When what exists does
Craving come to be? By what is craving conditionec?” Then,
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bhikkhus, through careful attention, there took place in me a
hreakthrough by wiscom: ‘When there is feeling, craving comes
ta he; craving has feeling as its condition.”

“Then, bhikkhus, it occurred to me: "When what exists does
feeling come to be? By what is feeling conditioned?” Then,
bhikkhus, through careful attention, there taok place in me a
breakthrough by wisdom: ‘When there is contact, feeling comes
to be; feeling has contact as its condition.’

“Then, bhikkhus, it occurred to me: “When what exists does con-
tact come to be? By what is contact conditioned?’ Then, bhikkhus,
through careful attention, there took place in me a breakthrough
by wisdom: ‘When there are the six sense bases, contact comes to
be; contact has he six sense bases as its condition.’

“Then, bhikkhus, it occurred o me: ‘When what exists do the
six sense bases come to be? By what are Lhe six sense bases con-
ditioned?” Then, bhikkhus, through careful attention, there took
place in me a breakthrough by wisdom: “When there is name-
and-form, the six sense bases come to be; the six sense bases have
name-and-form as their condition.”

“Then, bhikkhus, it occurred to me: ‘When what exists does
name-and-form come to be? By what is name-and-form condi-
tioned?’ Then, bhikkhus, through careful attention, there took
place in me a breakthrough by wisdom: "When there is con-
sciousness, name-and-form comes to be; name-and-form has
consciousness as its condition.’

“Then, bhikkhus, it occurred to me: ‘When what exists dces
consciousness come to be? By what is consciousness condi-
tioned?’ Then, bhikkhus, through careful attention, there took
place in me a breakthrough by wisdom: ‘When there ere veli-
ticnal formations, consciousness comes to be; consciousness has
vaolitional formations as its condition. 5

“Then, bhikkhus, it occurred to me: “When what exists do voli-
tional formations come to be? By what are volitional formations
conditioned?” Then, bhikkhus, through careful attention, there
took place in me a breakthrough by wisdom: "When there is igno-
rance, volitional formations come to be; volitional formations
have ignorance as their condition.”

“Thus with ignorance as condition, volitional formations
[come to be]; with volitional formations as condition, conscious-
ness.... Such is the origin of this whole mass of suffering.
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“‘Origination, origination’—thus, bhikkhus, in regard to things
unheard before there arose in me vision, knowledge, wisdom,
true knowledge, and light.16

(ii. Cessation)

“Then, bhikkhus, it occurred to me: “When what does not exist
does aging-and-death not come to be? With the cessation of what
dnes the cessation of aging-and-death come about? Then,
bhikkhus, through careful attention, there took place in me a
breakthrough by wisdom: “When there is no birth, aging-and-
death does not come to be; with the cessation of birth comes ces-
sation of aging-and-death.”

“Then, bhikkhus, it occurred to me: [11] “‘When what does not
cxist does birth not come to be? By the cessation of what does the
cessation of birth come about?’ Then, bhikkhus, through careful
attention, there took place In me a breakthrough by wisdom:
“When there is no existence, birth does not come to be; with the
cessation of existence comes cessation of birth.’... ‘When there is
no clinging, existence does not come to be; with the cessation of
clinging comes cessation of existence.’... “When there is no crav-
ing, clinging does not come to be; with the cessation of craving
comes cessation of clinging.”... ‘'When there is no feeling, craving
does not come to be; with the cessation of feeling comes cessation
of craving.’... “When there is no contact, feeling does not come to
be; with the cessation of contact comes cessation of feeling.”...
“When there are ro six sense bases, contact does not come to be;
with the cessation of the six sense bases comes cessation of con-
tact.”... "When there is no name-and-form, the six sense bases do
not come to be; with the cessation of name-and-form comes ces-
sation of the six sense bases.’... "When there 1s no consciousness,
name-and-form does not come to be; with the cessation of con-
sciousness comes cessation of name-and-form.”... “When there
are no volitional formations, consciousness does not come to be;
with the cessation of volitional formations comes cessation of
consciousness.’... ‘When there is no ignorance, volitional forma-
tions do not come to be; with the cessation of ignorance comes
cessation of volitional formations.’

' “Thus with the remainderless fading away and cessation of
1gnorance comes cessation of volitional formations; with the ces-
sation of volitional formations, cessation of consciousness....
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Such is the cessation of this whole mass of suffering.

“‘Cessation, cessation'—thus, bhikkhus, in regard to things
unheard before there arose in me vision, knowledge, wisdom,
true knowledge, and light.”

11, NUTRIMENT

11 (1) Nutriment

Thus have I heard. On one occasion the Blessed One was
dwelling at Savatthi in Jeta's Grove, Anathapindika’s Park...

“Bhikkhus, therc arc these four kinds of nutriment for the
maintenance of beings that have alrcady come to be and for the
assislance of those about to come to be.’” What four? The nutri-
ment edible fvod, gross or subtle; second, contact; third, mental
volition; fourth, consciousriess, These are the four kinds of nutri-
ment for the maintenance of beings thal have already come to be
and for the assistance of those about to come to be.'®

“Bhikkhus, these four kinds of nutriment have what as their
source, [12] what as their origin, from what are they born and
produced? These four kinds of nutriment have craving as their
source, craving as their origin; they are born and produced from
craving.!?

“And this craving has what as its source, what as its origin,
from what is it born and produced? This craving has feeling as its
source, feeling as its origin; itis born and produced from feeling.

“And this feeling has what as its source...? Feeling has contact
as its source.... And this contact has what as its scurce...?
Contact has the six sense bases as its source.... And these six
sense bases have what as their source...? The six sense bases have
name-and-form as their source.... And this name-and-form has
what as its source...?” Name-and-form has consciousness as its
saurce.... And this consciousness has what as its source...?
Consciousness has volitional formations as its source.... And
these valitional formations have what as their source, what as
their origin, ‘rom what are they born and produced? Volitional
formations have ignorance as their source, ignorance as their ori-
gin; they are born and produced from ignorance.

“Thus, bhikkhus, with ignorance as condition, volitional for-
mations [come to be]; with volitional formations as cendition,

12, Nidanasamyutta 541

consciousness.... Such is the origin of this whole mass of suffer-
ing. But with the remainderless fading away and cessation of
ignorance comes cessation of volitional formations; with the ces-
sation of volitional formations, cessation of consciousness....
Such is the cessation of this whole mass of suffering.”

12 (2) Moliyaphagguna

At Savatthi. [13] “Bhikkhus, there are these four kinds of nutri-
ment for the maintenance of beings that have already come to be
and for the assistance of those about to come to be. What four?
The nutriment edible food, gross or subtle; second, contact; third,
mental volition; fourth, consciousness, These are the four kinds
of nutriment for the maintenance of beings that have already
come to be and f[or the assistance of those about to come to be, "2

When this was said, the Venerable Molivaphagguna said Lo the
Blessed One: “Venerable sir, who consumes the nutriment con-
sciousness? "2l

“INot a valid question,” the Blessed One replied. “I do not say,
‘One consumes.?? If T should say, ‘One consumes,” in that case
this would be a valid question: “Venerable sir, who consumes?’
But I do not speak thus. Since 1 do not speak thus, if ore should
ask me, “Venerable sir, for what is the nutriment consciousness |a
condition]?"?3 this would be a valid question. To this the valid
answer is: ‘The nutriment consciousness is a condition for the
production of future renewed existence.24 When that which has
come into being exists, the six sense bases [come to be];%* with the
six sense bases as condition, contact.””

“"Venerable sir, who makes contact?”

“Not a valid question,” the Blessed One replied. “I do not say,
‘One makes contact.’ If I should say, ‘One makes contact,” in that
case this would be a valid question: ‘Venerable sir, who makes
contact?’ But I do not speak thus. Since [ do not speak thus, if one
should ask me. ‘Venerable sir, with what as condition does con-
tact [come to be]?” this would be a valic question. To this the
valid answer is: ‘With the six sense bases as condition, contact
[comes to he]: with contact as condition, feeling.””

“Venerable sir, who feels?”

“Not a valid question,” the Blessed One replied. “T do nat say,
‘One feels.” 1f [ should say, ‘One feels” in that case this would be a
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valid question: ‘Venerable sir, who feels?” But I do not speak thus,
Since T do not speak thus, if one should ask me, ‘“Venerable sir,
with what as condition does feeling [come to be]?” this would be
a valid question. To this the valid answer is: “With contact as con-
dition, fecling [comes to be]; with feeling as condifion, craving.””

“Venerable sir, who craves?”

“Not a valid question,” the Blessed One replied. “I do not say,
‘One craves.” [14] If I should say, ‘One craves,” in that case this
would be a valid question: “Venerable sir, who craves?’ But I do
not speak tws. Since I do not speak thus, if one should ask me,
‘Venerable sir, with what as condition does craving [come to
be]?” this would be a valid queslion. To this the valid answer is:
‘With feeling as condition, craving [comes lo be]; with craving as
condition, clinging; with clinging as condition, existence....2
Such is the origin of this whole mass of suffering.’

“But, Phagguna, with the remainderless fading aweay and ces-
sation of the six bases for contact comes cessation of contact; with
the cessation of contact, cessation of feeling; with the cessation of
feeling, cessation of craving; with the cessation of craving, cessa-
tion of clinging; with the cessation of clinging, cessation of exis-
tence; with the cessation of existence, cessation of birth; with the
cessation of birth, aging-and-death, sorrow, lamentation, pain,
displeasure, and despair cease. Such is the cessation of this whole
mass of suffering.”

13 (3) Ascetics and Brofumins (1)

At Savatthi. “Bhikkhus, those ascetics or brahmins who do not
understand aging-and-death, its origin, its cessation, and the
way leading to its cessation;?” who do not understand birth ...
existence ... clinging .. craving ... feeling ... contact ... the six
cense bases ... name-and-form ... conscinusness ... volitional for-
mations, their origin, their cessation, and the way leading to their
cessation: [15] these ] do not consider ta be ascetics amang asce-
tics or brahmins among brahmins, and these venerable ones do
not, by realizing it for themselves with direct knowledge, in this
very life enter and dwell in the goal of asceticism or the goal of
braliminhood.?

“But, bhikklwus, those ascetics and brahmins who understand
aging-and-deatly, ils origin, its cessation, and the way leading to
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its cessation; who understand birth ... volitional formations, their
origin, their cessation, and the way leading to their cessation:
these [ consider to be ascetics among ascetics and brahmins
among brahmins, and these venerable ones, by realizing it for
themselves with direct knowledge, in this very life enter and
dwell in the goal of asceticism and the goal of brahminhood.”

14 (4) Ascetics ard Brahmins (2)

At Savatthi. “Bhikkhus, as to those ascetics and brahmins who do
not understand these things, the origin of these things, the cessa-
tion of these things, and the way leading to the cessation of these
things: what are those things that they do not understand, whose
origin they do not understand, whose cessation they do not
understand, and the way leading to whose cessation they donot
understand?

“They do not understand aging-and-dcath, its origin, its cessa-
tion, and the way leading to its cessation. They do not under-
stand birll ... existence ... clinging ... craving ... feeling ... con-
tact ... the six sense bases ... name-and-form ... consciousness ...
volitional formations, their origin, their cessation, and the way
leading to their cessation. These are the things that they do not
understand, whose origin they do not understand, [16] whose
cassation they do not understand, and the way leading to whose
cessation they do not understand.

“lhese | do not consider to be ascetics among ascetics or brah-
mins among brahmins, and these venerable ones do not, by real-
izing it for themselves with direct knowledge, in this very life
enter and dwell in the goal of asceticism or the goal of brahmin-
hood.

“But, bhikkhus, as to those ascetics and brahmins who under-
stand these things, the origin of these things, the cessation of
these things, and the way leading to the cessation of these things:
what are those things that they understand, whose origin they
j-mderstand, whose cessation they understand, and the way lead-
Ing to whose cessation they understand?

“They understand aging-and-death, its origin, its cessation, and
the way leading to its cessation. They understand birth ... voli-
’rtlonal formations, their origin, their cessation, and the way lead-
Ing to their cessation. These are the things that they understand,
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whose origin they understand, whose cessation they understand,
and the way leading to whose cessation they understand.

“These I consider to be ascetics among ascetics and brahmins
among brahmins, and these venerable ones, bv realizing it for
themselves with direct knowledge, in this very life enter and
dwell in the goal of asceticism and the goal of brahmmnhood.”

15 (5) Kaceanagotta

At Savatthi. [17] Then the Venerable Kaccanagotta approached
the Blessed One, paid homage to him, sat down to one side, and
said to him: “Venerable sir, it is said, ‘right view, right view." In
what way, venerable sir, is there right view?”

“This world, Kaccana, for the most part depends upon a dual-
ity—upor. the notion of existence anc the notion of nonexis-
tenice.2® Bul for one who sees the origin of the world as it really is
with correct wisdon, here is no notion of nonexistence in regard
to the world. And for one who sees Lhe cessation of the world as
it really is with correct wisdom, there is nw notion ol exislence in
regard to the world.’®

*This world, Kaccana, is for the most part shackled by engage-
ment, clinging, and adherence?! But this one [with right view]
does not become engaged and cling through that engagement
and clinging, mental standpoint, adherence, underlying tendency;
he does not take a stand about ‘my self.”3? He has no perplexity
or doubt that what arises is only suffering arising, what ceases is
only suffering ceasing. His knowledge about this is independent
of others. It is in this way, Kaccana, that there is right view.33

“*All exists”: Kaccana, this is one extreme, ‘All does not exist”:
this is the second extreme. Without veering towards either of
these extremes, the Tathagata teaches the Dhamma by the mid-
dle: “With ignorance as condition, volitional formations [come to
bel]; with volitional formations as condition, consciousress....
Such is the origin of this whole mass of suffering. But with the
remainderless fading away and cessation of igrorance comes
cessatinn of volitional formations; with the cessation of volition-
al formations, cessation of consciousness. ... Such is the cessation
of this whole mass of suffering.” [18]
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16 (6) A Speuker on the Dhirmma

At Savatthi. Then a certain bhikkhu approached the Blessed One,
paid homage to him, sat down to one side, and said to him:
“Venerable sir, itis said, ‘a speaker on the Dhamma, a spezker on
the Dhamma.” In what way, venerable sir, is one a speaker on the
Dhamma?”

“Bhikkhu, if one teaches the Dhamma for the purpose of revul-
sion towards aging-and-death, for its fading away and cessation,
oneis fit to be called a bhikkhu who is a speaker on the Dhamma.
If one is practising for the purpose of revulsion towards aging-
and-death, for its fading away and cessation, one is fit to be called
a bhikkhu who is practising in accordance with the Dhamma.34
If, through revulsion towards aging-and-death, through its fad-
ing away and cessation, one is liberated by nonclinging, one is fit
to be called a bhikkhu who has allained Nibbana in this very
life’s

“Bhikkhu, if one teaches the Dhamma for the purpose of revul-
sion towards birth ... for the purpose of revulsion towards igno-
rance, for its fading away and cessation, one is fit to be called a
bhikkhu who is a speaker on the Dhamma. If one is practising for
the purpose of revulsion towards ignorance, for its fading away
and cessation, one is fit to be called a bhikkhu who is practising
in accordance with the Dhamma. If, through revulsion towards
ignorance, through its fading away and cessation, one is liberated
by nonclinging, one s fit to be called a bhikkhu who has attained
Nibbana in this very life.”

17 (7) The Naked Ascetic Kassapa

Thus have I heard. On one occasion the Blessed One was
dwelling at Rajagaha in the Bamboo Grove, the Squirrel
Sanctuary. [19] Then, in the morning, the Blessed One dressed
and, taking bowl and robe, entered Rajagaha for alms. The naked
ascetic Kassapa saw the Blessed One coming in the distance.
Having seen him, he approarhed the Blessed One and exchanged
freetings with him When they had concluded their greetings
afld cardial talk, he stood to one side and said to him: “We would
like to ask Master Gotama about a certain point, if he would
grant us the favour of answering our question.”
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“This is not the right time for a question, Kassapa. We have
entered among the houses.”3

A second time and a third time the neked ascetic Kassapa said
to the Blessed One: “We would like to ask Master Gotama about
a certain point, if he would grant us the favour of answering our
question.”

“This is not the right time for a question, Kassapa. We have
entered among the houses.”

Then the naked ascetic Kassapa said to the Blessed One: “We
do not wish to ask Master Gotama much.”

“Then ask what you want, Kassapa.”

“How is it, Master Gotama: is suffering created by oneself?”

“Not so, Kassapa,” the Blessed One said.

“Then, Master Gotama, is suffering created by another?”

“Not so, Kassapa,” the Blessed One said.

“Iow is it then, Master Golama: is suffering crealed both by
vneself and by another?”

“Not so, Kassapa,” the Blessed One said. [20]

“Then, Master Gotama, has suffering arisen fortuitously, being
crea‘ed neither by oneself nor by another?”37

“Not so, Kassapa,” the Blessed One said.

“How is it then, Master Gotama: is there no sutfering?”

"It is not that there is no sutfering, Kassapa; there is suffering.”

“Then is it that Master Gotama does not know and see suffer-
ing?”

“Tt is not that I do not know and see suffering, Kessapa. I know
suffering, I see suffering.”

“Whether yvou are askec: "How is it, Master Gotama: s suffer-
ing created by oneself?’ or ‘Is it created by another?’ or ‘Is it cre-
ated by both?’ or 'Is it created by neither?’ in each case you say:
‘Not sc, Kassapa.” When vou are asked: "How is it then, Master
Gotama: is there no suffering?’ vou say: ‘It is not that there is no
suffering, Kassapa; there is suffering.” When asked: ‘Then is it that
Master Gotama does not know and see suffering?’ vou say: ‘It is
not that I do not know and see suffering, Kassapa. [ know suffer-
ing, | see suffering.” Venerable sir, let the Blessed One explain suf-
fering to me. Let the Blessed One teach me about suffering.”38

“Kassapa, [if one thirks ] “The one who acts is the same as the
one who experiences [the result],” [then one asserts] with refer-
ence to one existing from the beginning: ‘Suffering is created by
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oneself.” When one asserts thus, this amounts to eternalism.®
But, Kassapa, [if one thinks,] ‘The one who acts is one, the one
who experiences [the result] is another,” [then one asserts] with
reference to one stricken by feeling: ‘Suffering is created by
another.” When one asserts thus, this amounts to annihilation-
ism. ¥ Without veering towards either of these extremes, the
Tathagata teaches the Dhamma by the middle:#! “With ignorance
as condition, volitional formations [come to be]; with volitional
formations as condition, consciousness.... Such iz the origin of
this whole mass of suffering, [21] But with the remainderless fad-
ing away and cessation of ignorance comes cessation of volition-
al formations; with the cessation of volitional formations, cessa-
tion of consciousness. ... Such is the cessation of this whole mass
of suffering.””

When this was said, the naked ascetic Kassapa said to the
Blessed One: “Magnificent, venerable sir! Magnificent, venerable
sir' The Dharumna has been made clear in many ways by the
Blessed One, as though he were turning upright whal had been
turned upside down, revealing what was hidden, showing the
way to one who was lost, or holding up a lamp in the dark for
those with eyesight to see forms. I go for refuge to the Blessed
Une, and to the Dhamma, and to the Bhikkhu Sangha. May I
receive the going torth under the Blessed One, may I receive the
higher ordination?”+2

“Kassapa, one formerly belonging to another sect who desires
the going forth and the higher ordination in this Dhamma and
Discipline lives on probation for four months. At the end of the
four months, if the bhikkhus are satisfied with him, they may if
they wish give him the going forth and the higher ordination to
the state of a bhikkhu. But individual differences are recognized
by me,”43

“If, venerable sir, one formerly belonging to another sect who
desires the going forth and the higher ordination in this Dhamma
and Discipline lives on probation for four months, and if at the
end of the four months the bhikkhus, being satisfied with him,
may if they wish give him the going forth and the higher ordina-
tion to the state of a bhikkhu, then T will live on probation for
four years. At the end of the four years, if the bhikkhus are satis-
fied with me, let them if they wish give me the going forth and
the higher ordination to the state of a bhikkhu.”
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Then the naked ascetic Kassapa reczived the going forth under
the Blessed Ore, and he received the higher ordination. And
soon, not long after his higher ordination, dwelling alone, with-
drawn, diligent, ardent, and resolute, the Venerable Kassapa,
[22] by realizing it for himself with direct knowledge, in this very
life entered and dwelt in that unsurpassed goal of the holy life for
the sake of which clansmen rightly go forth from the household
life into homelessness. He directly knew: “Destroyed is birth, the
holy life has been lived, what had to be done has been done, there
is no more for this state of being.” And the Venerable Kassapa
became one of the arahants.#

18 (&) Timbaruka

At Savatthi. Then the wanderer Timbaruka approached the
Blessed One and exchanged greetings with him. When they had
conduded Lheir greetings and cordial talk, he sat down to one
side and said to him: “How is il, Master Gotama: are pleasure
and pain created by oneself?”45

“Not so, Timbaruka,” the Blessed One said.

“Then, Master Gotarng, are pleasure and pain created by
another?”

“Not so, Timbaruka,” the Blessed One said.

“How is it than, Master Gotama: are pleasure and pain created
both by oneself and by another?”

“Not sa, Timbaruka,” the Blessed One said.

“Then, Master Gotama, have pleasure anc pain arisen fortui-
tously, being createc neither by oneself nor by another?”

“Not so, Timbaruka,” the Blessed One said.

“How is it then, Master Gotama: is there no pleasure and pain?”

“It is not that there is no pleasure and pain, Timbaruka; there
is pleasure and pain.”

“Then is it that Master Gotama does nct know and see pleas-
ure and pain?”

“It is not that T do not know and see pleasure and pain,
Timbaruka. T know pleasure and pain, [ see pleasure and pain.”

“Whether your are asked: “How is it, Master Gotama: are pleas-
ure and pain created by cneself?” or ‘Are they created by anoth-
er?’ [23] or 'Are they created by hath?’ or ‘Are they created by
neither?’ in each case you say: ‘Not sc, Timbaruka.” When you
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are asked: "How is it then, Master Gotama: is there no pleasure
and pain?’ you say: ‘It is not that there is no pleasure and pain,
Timbaruka; there is pleasure and pzin.” When asked: ‘Then is it
that Master Gotama does not know and see pleasure and pain?’
you say: It is not that [ do not know and see pleasure and pain,
Timbaruka. I know pleasure and pain, I see pleasure and pain.’
Venerable sir, let the Blessed One explain pleasure and pain to
me. Let the Blessed One teach me about pleasure and pain.”

“Timbaruka, [if one thinks,] ‘The feeling and the one who feels
it are the same,” [then one asserts] with reference to one existing
from the beginning: ‘Pleasure and pain are created by oneself.” I
do not speak thus.46 But, Timbaruka, [if one thinks,] ‘The feeling
is one, the one who feels it is another,” [then one asserts] with ref-
erence to onc stricken by fecling: ‘Pleasurc and pain arc ercated
by ancother.” Neither do I speak thus.#” Without veering towards
either of these extremes, the Tathagata teaches the Dhamma by
the middle: “With ignorance as condition, volitional formations
[come to be]; with volitional formations as condition, conscious-
ness.... Such is the origin of this whole mass of suffering. But
with the remainderless fading away and cessation of ignorance
comes cessation of volitional formations; with the cessation of
volitional formations, cessation of consciousness.... Such is the
cessation of this whole mass of suffering.”

When this was said, the naked ascetic Timbaruka said to the
Blessed One: “Magnificent, Master Gotama!... [ go for refuge to
Master Gotama, and to the Dhamma, and to the Bhikkhu Sanghe.
From today let Master Gotama remember me as a lay follower
who has gone for refuge for life.”

19 (9) The Wise Man and the Fool

At Savatthi. “Bhikkhus, for the fool, hindered by ignorance and
fettered by craving, [24] this body has thereby originated. So
there is this body and external name-and-form: thus this dyad.
Dependent on the dyad there is contact. There are just six sense
bases, contacted through which—or through a certain one
among them—the fool experiences pleasure and pain.48
“Bhikkhus, for the wise man, hindered by ignorance and fet-
tered by craving, this body has therehy nriginated. So there is this
body and external name-and-form: thus this dyad. Dependent on
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the dyad there is contact. There are just six sense bases, contact-
ed through which—or through a certain one among them—the
wise man experiences pleasure and pain. What, bhikkhus, is the
distinction here, what is the disparity, what is the difference
between the wise man and the fool?”

“Venerable sir, our teachings are rooted in the Blessed Cne,
guided by the Blessed One, take recourse in the Blessed One. Tt
would be good if the Blessed One would clear up the meaning of
this statement.® Having heard it from him, the bhikkhus will
remember it.”

“Then listen and attend closely, bhikkhus, [ will speak.”

“Yes, venerable sir,” the bhikkhus replied. The Blessed One
said this;

“Bhikkhus, for the fool, hindered by ignorance and fettered by
craving, this body has originaled. For the (ool thal ignorance has
not been abandoned and that craving has not been utterly
destroved. For what reason? Because the fool has not lived the
holy life for the complete destruction of suffering. Therefore,
with the breakup of the body, the fool fares on to [another] body.
Faring on to [another] body, he is not freed from birth, aging, and
death; not freed from sorrow, lamentation, pain, displeasure, and
despair; not freed from suffering, [ say.

“Bhikkhus, for the wise man, hindered by ignorance and fet-
tered by craving, this body has originated. For the wise man that
ignorance has been abandoned and that craving has been utterly
destroyed. For what reason? Because the wise man has lived the
holy life [25] for the complete destruction of suffering. Therefore,
with the breakup of the body, the wise man does not fare on to
[another] body. Not faring on to [another] body, he is freed from
birth, aging, and death; freed from sorrow, lamentation, pain,
displeasure, and despair; freed from suffering, 1 say.

“This, bhikkhus, is the cistinction, the disparity, the difference
between the wise man and the foal, that is, the living of the holy
lite.”50

20 (1) Conditions

At Savatthi. “Bhikkhus, I will teach you dependent origination
and dependently arisen phenomena. Listen and attend closely, I
will speak.”
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#Yes, venerable sir,” those bhikkhus replied. The Blessed One
=aid this:

« And what, bhikkhus, is dependent origination? ‘With birth as
condition, aging-and-death [comes to be]: whether there is an
arising of Tathagatas or no arising of Tathagatas, that element
atill persists, the stableness of the Dhamma, the fixed course of
the Dhamma, specific conditionality.5? A Tathagata awakens to
this and breaks through to it."* Having done so, he explains it,
teaches it, proclaims it, establishes it, discloses it, analyses it, elu-
cidates it. And he says: ‘See! With birth as condition, bhikkhus,
aging-and-death.”3

“"With existence as condition, birth’ ... ‘With clinging as condi-
tion, existence’ ... ‘With craving as condition, clinging’ ... “With
feeling as condition, craving’ ... ‘With contact as condition, feeling’
... "With the six sensc bases as condition, contact’ ... ‘With name-
and-form as condition, the six sense bases’ ... “With consciousness
as condibion, name-and-form” ... “With volitional formations as
condition, consciousness’ ... ‘With ignorance as condition, voli-
tional formations”; whether Lhere is an arising of Tathagatas or no
arising of Tathagatas, that element still persists, (he slableness of
the Dhamma, the fixed course of the Dhamma, specific condition-
ality. A Tathagata awakens to this and [26] breaks through to it.
Having done so, he explains it, teaches it, proclaims it, establishes
it, discloses it, analyses it, elucidates it. And he says: “See! With
ignorance as condition, bhikkhus, volitional formations.’

“Thus, bhikkhus, the actuality in this, the inerrancy, the not-
otherwiseness, specific conditionality: this is called depencent
origination.5

“And what, bhikkhus, are the dependently arisen phenomena?
Aging-and-death, bhikkhus, is impermanent, conditioned,
dependently arisen, subject to destruction, vanishing, fading
away, and cessation. Birth is impermanent ... Existence is imper-
manent ... Clinging is impermanent ... Craving is impermanent
... Feeling is impermanent ... Contact is impermanent ... The six
sense bases are impermanent ... Name-and-form is impermanent
... Consciousness is impermanent ... Volitional formations are
impermanent ... [gnorance is impermanent, conditioned,
dependently arisen, subject to destruction, vanishing, fading
away, and cessation. These, bhikkhus, are called the dependently
arisen phenomena.
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“When, bhikkhus, a noble disciple has clearly seen with correct
wisdom>® as it really is this dependent origination and these
dependently arisen phenomena, it is impossible that he will run
back into the past, thinking: ‘Did T exist in the past? Did I not
exist in the past? What was I in the past? How was Lin the past?
Having been what, what did I become in the past?” Or that he
will run forward into the future, thinking: “Will T exist in the
future? Will 1 not exist [27] in the future? What will I be in the
future? How will Tbe in the future? Having been what, what will
[ become in the future?” Or that he will now be inwardly con-
fused about the present thus: ‘Do Texist? Do I not exist? Whatam
I? How am I? This being—where has it come from, and where
will it go?'5¢

“For what reason [is this impossible|? Because, bhikkhus, the
noble disciple has clearly scen with correct wisdom as it really is
this dependent crigination and these dependently arisen phe-
nomena.”

[1I. THE TEN POWERS

21 (1) The Ten Powers (1)

At Savatthi. “Bhikknhus, possessing the ten powers and the four
grounds of self-confidence, the Tathagata claims the place of the
chief bull of the herd, roars his lion’s roar in the assemblies, and
sets rolling the Brahma-wheel thus:*” [28] “Such is form, such its
origin, such its passing away; such is feeling, such its origin, such
its passing away; such is perception, such its origin, such its pass-
ing away; such are volitional formations, such their origin, such
their passing away; such is consciousness, such its origin, such its
passing away.’® Thus when this exists, that comes to be; with the
arising of this, that arises. When this does not exist, tha: does not
come to be; with the cessation of this, that ceases.> That is, with
ignorance as condition, volitional formations [come to be]; with
volitional formations as condition, consciousness.... Such is the
origin of this whole mass of suffering. But with the remainderless
fading away and cessation of ignorance comes cessation of voli-
tional formations; with the cessation of volitional formations,
cessalion of conscicusness. ... Such is the cessation of this whole
mass of suffering.””
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2?2 (2) The Ten Powers (2)

At Savatthi. “Bhikkhus, possessing the ten powers and the four
grounds of self-confidence, the Tathagata claims the place of the
chief bull of the herd, roars his lion’s roar in the assemblies, and
sets rolling the Brahma-wheel thus: ‘Such is form ... (a5 i §21) ...
Such is the cessation of this whole mass of suffering.’

“Bhikkhus, the Dhamma has thus been well expounded by me,
eluridated, disclosed, revealed, stripped of patchwork.f® When,
bhikkhus, the Dhamma has thus been well expounded by me,
elucidated, disclosed, revealed, stripped of patchwork, this is
enough for a clansman who has gone forth out of faith to arouse
his energy thus: ‘Willingly, let only my skin, sinews, and bones
remain, and let the flesh and blood dry up in my body, but I will
not relax my energy so long as I have not attained what can be
attained by manly strength, by manly energy, by manly exer-
tion.”s1 [29]

“Bhikkhus, the lazy person dwells in suffering, soiled by evil
unwholesome states, and great is the personal good that he neg-
lects.? But the energelic person dwells happily, secluded from
evil unwholesome states, and great is the personal good thal he
achieves. It is not by the inferior that the supreme is attained;
rather, it is by the supreme that the supreme is aftained.®
Bhikkhus, this holy life is a beverage of cream; the Teacher is
present.5? Therefore, bhikkhus, arouse your energy for the attain-
ment of the as-yet-unattained, for the achievement of the as-yet-
unachieved, for the realization of the as-yet-unrealized, [with the
thought]: “In such a way this going forth of ours will not be bar-
ren, but fruitful and fertile; and when we use the robes, alms-
food, lodgings, and medicinal requisites [offered to us by others],
these services they provide for us will be of great fruit and bene-
fit to them.’65 Thus, bhikkhus, should you train yourselves.

“Considering your own good, bhikkhus, it is enough to strive
for the goal with diligence; considering the good of others, it is
enough to strive for the goal with diligence; considering the good
of both, it is enough to strive for the goal with diligence.”¢

23 (3) Proximate Cause

At Savatthi.5” “Bhikkhus, I say that the destruction of the taints is
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for one who knows and sees, not for one who does not know and
does not see. For one who knows what, for one who sees what,
does the destruction of the taints come about? ‘Such is form, such
its origin, such its passing away; such is feeling ... such is per-
ception ... such are volitional formations ... such is conscious-
ness, such its origin, such its passing away": it is for one who
knows thus, for one who sees thus, that the destruction of the
taints comes about. [30]

“1 say, bhikkhus, that the knowledge of destruction in regard
to destruction has a proximate cause; it does not lack a proximate
cause. And what is the proximate cause for the knowledge of
destruction? It should be said: liberation.t8

“T say, bhikkhus, that liberation too has a proximate cause; it
does nol lack a proximate cause. And what is the proximate
cause for liberation? Il should be said: dispassion.

“T say, bhikkhus, that dispassion (oo has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for dispassion? It should be said: revulsion.

“T say, bhikkhus, that revulsion too has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for revulsion? 1t should be said: the knowledge and vision
of things as they really are.

“I say, bhikkhus, that the knowledge and vision of things as
they really are too has a proximate cause; it does not lack a prox-
imate cause. And what is the proximate cause for the knowledge
and vision of things as they really are? It should be said: concen-
tration.

"1 say, bhikkhus, that concentration too has a proximate cause;
it does not lack a proximate cause. Anc. what is the proximate
cause for concentration? It should be said: happiness.

“T say, bhikkhus, that happiness too has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for happiness? It should be said: tranquillity.

“1 say, bhikkhus, that tranquillity too has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for tranquillity? Tt should be said: rapture.

“T say, bhikkhus, that rapture too has a proximate rause; itdoes
not lack a proximate cause. And what is the proximate cause for
rapture? It should be said: gladness.

“T say, bhikkhus, that gladness too has a proximate cause; it
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does not lack a proximate cause. And what is the proximate
cause for gladness? It should be said: faith.

1 say, bhikkhus, that faith too has a proximate cause; it does
not lack a proximate cause. [31] And what is the proximate cause
for faith? It should be said: suffering.6®

1 say, bhikkhus, that suffering too has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for suffering? It should be said: birth.

1 sav, bhikkhus, that birth too has a proximate cause; it does
not lack a proximate cause. And what is the proximate canse for
Lirth? It should be said: existence.

“1 say, bhikkhus, that existence too has a proximate cause; it
docs not lack a proximate cause. And what is the proximate
cause for existence? It should be said: clinging.

“1 say, bhikkhus, that clinging too has a proximate cause; it
does not lack a proximate cause. And what is the proximate
cause for clinging? It should be said: craving.

“] say, bhikkhus, that craving too has a proximate cause; it does
not lack a proximate cause. And whalt is the proximale cause for
craving? It should be said: feeling.

“For feeling, it should be said: contact. For contact: the six sense
bases. Far the six sense bases: name-and-form. For name-and-
form: consciousness. For consciousness: volitional formations.

1 say, bhikkhus, that volitional formations toc have a proxi-
mate cause; they do not lack a proximate cause. And what is the
proximate cause for volitional formations? It should be said:
ignorance.

“Thus, bhikkhus, with ignorance as proximate cause, volition-
al formations [come to be]; with volitional formations as proxi-
mate cause, consciousness; with consciousness as proximate
cause, name-and-form; with name-and-form as proximate cause,
the six sense bases; with the six sense bases as proximate cause,
contact; with contact as proximate cause, feeling; with feeling as
Proxi mate cause, craving; with craving as proximate cause, cling-
ing; with clinging as proximate cause, existence; with existence
as proximate cause, birth: with birth as proximate cause, suffer-
Ing; with suffering as proximate cause, faith; with faith as proxi-
nate cause, gladness; with gladness as proximate cause, rapture;
with rapture as proximate cause, tranquillity; with tranquillity as
Proximate cause, happiness; with happiness as proximate cause,
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concentration; with concentration as proximate cause, the knowl-
edge and vision of things as they really are; [32] with the knowl-
edge and vision of things as they really are as proximate cause,
revulsion; with revulsion as proximate cause, dispassion; with
dispassion as proximate cause, liberation; with liberation as
proximate cause, the knowledge of destruction.

“Tust as, bhikkhus, when rain pours down in thick droplets on
a mountain top, the water flows down zlong the slope and fills
the cleft, gullies, and creeks; these being full fill up the pools;
these being full fill up the lakes; these being full fill up the
streams; these being full fill up the rivers; and these being full fill
up the great ocean/? so too, with ignorance as proximate cause,
volitional formations [come to be]; with volitional formations as
proximate cause, consciousness ... with liberation as proximate
rause, the knowledge of destruction.”

24 (4) Wanderers of Other Sects

At R3jagaha in the Bamboo Grove.

(1)
Then, in the morning, the Venerable Saripulla dressed and, tak-
ing bowl and robe, entered Rajagaha for alms. Then it occurred
to him: “It is still too early to walk for alms in Rajagaha. Let me
go to the park of the wanderers of other sects.”

Then the Venerable Sariputta [33] went to the park of the wan-
derers of other sects. He exchanged greetings with those wan-
derers and, when they had concluded their greetings and cordial
talk, he sat down to one side. The warderers then said to him:

“Friend Sariputta, some ascetics and brahmins, proponents of
kamma, maintain that suffering is created by cneself; some asce-
tics and brahmins, proponents of kamma, maintain that suffering
is created by another; some ascetics and brahmins, proponents of
kamma, maintain that suffering is createc both by oneself and by
another; some ascetics and brahmins, propcnents of kamma,
maintain that suffering has arisen fortuitously, being created nei-
ther by oneself nor by another.”™" Now, friend Sariputta, what
does the ascetic Gotama say about this? What does he teach?
How should we answer if we are to state what has been said by
the ascetic Gotama and not misrepresent him with what is con-
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trary to fact? And how should we explain in accordance with the
Dhamma so that no reasonable consequence of our assertion
would give ground for criticism?"72

“Friends, the Blessed One has said that suffering is dependent-
Iy arisen. Dependent on what? Dependent on contact. If one were
to speak thus one would be stating what has been said by the
Blessed One and would not misrepresent him with what is con-
trary to fact; one would explain in accordance with the Dhamma,
and no reasonable consequence of one’s assertion would give
ground for criticism.

“Therein, friends, in the case of those ascetics and brahmins,
proponents of kamma, who maintain that suffering is created by
oneself, that is conditioned by contact.”3 Also, in the case of those
ascctics and brahmins, propanents of kamma, who maintain that
suffering is created by another, that too is conditioned by contact.
Alsa, in the casc of thase ascetics and brehmins, proponents of
kamma, who maintain that suffering is created both by oneself
and by another, that too is conditioned by contact. [34] Also, in
the case of those ascetics and brahmins, proponents of kamma,
who maintain that suffering has arisen fortuitously, being creal-
ed reither by cneself nor by another, that too is conditioned by
contact.

“Therein, friends, in the case of those ascetics anc brahmins,
proponents of kamma, who maintain that suffering is created by
oneself, it is impossible that they will experience [anything] with-
out contact. Also, in the case of those ascetics and brahmins, pro-
ponents of kamma, who maintain that suffering is created by
another, it is impossible that they will experience [anything|
without contac:. Also, in the case of those ascetics and brahmins,
proporents of kamma, who maintain that suffering is created
both by oneself and by another, it is impossible that they will
experience [anything] without contact. Also, in the case of those
ascetics and brahmins, proponents of kemma, who maintain that
suffering has arisen fortuitously, being created neither by onesel:
nor by another, it is impossible that they will experience [any-
thing] without contact.”

(i1)
The Venerable Ananda heard this conversation between the
Venerable Sariputta and the wanderers of other sects. Then,



558 II. The Book of Causation (Nidanavagga)

when he had walked for alms in Rajagaha and had returned from
the alms round, after his meal he approached the Blessed One,
peid hemage to him, sat down to one side, and reported to the
Blessed One the entire conversation between the Venerable
Sariputia and those wanderers of other sects. [The Blessed One
said:]

“Good, good, Ananda! Anyone answering rightly would
answer just as Sariputta has done. | have said, Ananda, that suf-
fering is dependently arisen. Dependent on what? Dependent on
contact. If one were to speak thus one would be stating what has
been said by me anc would not misrepresent me with what is
contrary to fact; one would explain in accordance with the
Dhamma, and ne reasonable consequence of one’s assertion
would give ground for criticism.

“Therein, Ananda, in the case of those ascetics and brahmins,
proponents of kamma, who maintain that suffering is created by
oresell ... [35] ... and (hose who mainlain thal suflering has aris-
en fortuituusly, being created neither by oneself nor by another,
that too is conditioned by contact.

“Therein, Ananda, in the case of those ascetics and brahmins,
proponents of kamma, who maintain that suffering is created by
oneself ... and those who maintain that suffering has arisen for-
tuitously, being created neither by oneselt nor by another, it is
impossible that they will experience [anything| without contact.

“On one occasion, Ananda, T was dwelling right here in
Rajagaha, in the Bamboo Grove, the Squirrel Sanctuary. Then, in
the morning, | dressed and, teking bewl and robe, I entered
Rajagaha for alms. Then it occurred to me: ‘It is still too early to
walk for alms in Rajagaha. Let me go to the park of the wander-
ers of other secis.” Ther I went to the park of the wanderers of
other sects. I exchanged greetings with those wanderers and,
when we had concluded our greetings and cordial talk, I sat
down to one side. The wanderers then said to me as [ was sitting
to one side: ... (the wanderers ask exactly the same question as they
had asked Sariputta and receive an identical reply) [36] ... it is impos-
sible that they will experience [anything] without contact.”

“Tt is wonderful, venerable sir! Tt is amazing, venerable sir!
How the entire meaning can be stated by a single phrase! Can
this same meaning be stated in detail in a way that is deep and
deep in implications?"'74

i
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“Well then, Ananda, clear up that same matter yourself.”

“Venerable sir, if thev were to ask me: ‘Friend Ananda, what is
the source of aging-and-death, what is its origin, from what is it
born and produced?—being asked thus, I would answer thus:
‘Friends, aging-and-death has birth as its source, birth as its ori-
gin; it is born and produced from birth.” Being asked thus, I
would answer in such a way. [37]

“Venerable sir, if they were to ask me: ‘Friend Ananda, what is
the source of birth, what is its origin, from what is it borm and
pmduced?’-—being asked thus, I would answer thus: ‘Friends,
birth has existence as its source, existence as its origin; it is born
and produced from existence.... Existence has clinging as its
source ... Clinging has craving as its source ... Craving has feel-
ing as its source ... Feeling has contact as its source ... Contact
has the six sense bases as its source, the six sense bascs as its ori
gin; il is born and produced from the six sense bases. But with the
remainderless [ading away and cessation of the six bases for con-
tact comes cessation of contact; with the cessation of contact, ces-
sation of feeling; with the cessation of feeling, cessation of crav-
ing; with the cessation of craving, cessation of clinging; with the
cessation of clinging, cessation of existence; with the cessation of
existerice, cessation of birth; with the cessation of birth, aging-
and-death, sorrow, lamentation, pain, displeasure, and despair
cease. Such is the cessation of this whole mass of suffering.” Being
asked thus, venerable sir, I would answer in such a way.”

25 (5) Bhinmija

At Savatthi.

(i)
Then, in the evening, the Venerable Bhiimija emerged from
seclusion and approached the Venerable Sariputta.”> [38] He
exchanged greetings with the Venerable Sariputta and, when
they had concluded their greetings and cordial talk, he sat down
to one side and said to him:

“Friend Sariputta, some ascetics and brahmins, proponents of
kamma, maintain that pleasure and pain are created by oneself;
Some ascetics and brahmins, proponents of kamma, maintain
that pleasure and pain are created by another; some ascetics and
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brahmirs, proponents of kamma, maintain that pleasure and
pain are created both by onesel? and by another; some ascetics
and brahmins, proponents of kamma, maintain that pleasure and
pain have arisen fortuitously, being created neither by oneself
nor by ancther.”® Now, friend Sariputta, what does the Blessed
One say about this? What does he teach? How should we answer
if we are to state what has been said by the Blessed One and not
misrepresent him with what is contrary to fact? And how should
we explain in accordance with the Dhamma so that no reasonable
consequence of our assertion wonld give ground for criticism?”

“Friend, the Blessed One has said that pleasure and pain are
dependently arisen. Dependent on what? Dependent on contact.
If one were to speak thus one would be stating what has been
said by the Blessed One and would not misrepresent him with
what is contrary to fact; onc would explain in accordance with
the Dhamma, and no reasonable consequence of one’s assertion
would give ground for criticism.

“Therein, friend, in (he case of those ascetics and brahmins,
proponents of kamma, who mainlain that pleasure and pain are
created by oneself, and those who maintein that pleasure and
pain are created by another, and those who maintain that pleas-
ure and pain are created both by oneself and by another, and
those who maintain that pleasure and pain have arisen fortui-
tously, being created neither by oneself nor by another—in each
case that is conditioned by contact.

“Therein, friends, in the case of those ascetics and brahmins,
proponents of kamma, who maintain that pleasure and pain are
created by oneself, and those who maintain that pleasure and
pain are created by another, and those who maintain that pleas-
ure and pain are created both by oneself and by another, and
those [39] who maintain that pleasure and pain have arisen for-
tuitously, being created neither by oneself nor by another—in
each case it is impossible that they will experience [anything]
without contact.”

(i)
The Venerable Ananda heard this conversation between the
Venerahle Sariputta and the Venerable Bhamija. He then
approached the Blessed One, paid homage to him, sat down to
one side, and reported to the Blessed One the entire conversation
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between the Venerable Sariputta and the Venerable Bhimija.
[The Blessed One said:]

“Good, good, Anandal Anyone answering rightly would
answer just as Sariputta has done. I have said, Ananda, that
pleasure and pain are dependently arisen. Dependent on what?
Dependent on contact. If one were to speak thus one would be
stating what has been said by me and would not misrepresent
me with what is contrary to fact; one would explain in accor-
dance with the Dhamma, and no reasonable consequence of
one’s assertion would give ground for criticism.

“Therein, Ananda, in the case of those ascetics and brahmins,
propornents of kamma, who maintain that pleasure and pain are
created by oneself ... and those who maintain that pleasure and
pain have arisen fortuitously ... in each case that is conditioned
by contact.

“Therein, Ananda, in the case of those ascetics and brahmins,
proponents of kamma, who maintain that pleasure and pain are
created by oneself ... and those who maintain that pleasurc and
pain have arisen fortuitously ... in each case it is impossible that
they will experience [anything] without contact.

(iii)

“Ananda, when there is the body, because of bodily volition
pleasure and pain arise [40] internally; when there is speech,
because of verbal volition pleasure and pain arise internally;
when there is the mind, because of mental volition pleasure and
pain arise internally—and with ignorance as condition.””

“Either on one’s own initiative, Ananda, one generates that
bodily volitional formation conditioned by which pleasure and
pain arise internally; or prompted by others one generates that
bodily valitional formaticn conditioned by which pleasure and
pain arise internally. Either deliberately, Ananda, one generates
that bodily volitional formation conditiored by which pleasure
and pain arise internally; or undeliberately one generates that
bodily valitional formation conditioned by which pleasure and
pain arise internally.”s

“Either on one’s own initiative, Ananda, one generates that
Ve;fbal volitional formeticn conditioned by which pleasure and
pain arise internally; or prompted by others one generates that
verbal volitional formation conditioned by which pleasure and
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pain arise internelly. Fither deliberately, Ananda, one generates
that verbal volitional formation conditioned by which pleasure
and pain arise internally; or undeliberately one generates that
verbal volitional formation conditioned by which pleasure and
pain arise internally.

“Either on one’s own initiative, Ananda, one generates that
mental volitfional formation? conditioned by which pleasure and
pain arise internally; ar prompted by nthers one generates that
mental volitional formation conditioned by which pleasure and
pain arise internally. Fither deliberately, Ananda, one generates
that mental volitional formation conditioned by which pleasure
and pain arise internally; or undeliberately one generates that
mental volitional formation conditioned by which pleasure and
pain arise internally.

“Ignorance is comprised within these states.® But with the
remainderless fading away and cessation of ignorance that body
does not exist conditivned by which thal pleasure and pain arise
internally; that speech dces not exist conditioned by which that
pleasure and pain arise internally; that mind does not exist con-
ditioned by which [41] that pleasure and pain arise internally.f
That field does not exist, that site does not exist, that base does
not exist, that foundation does not exist conditioned by which

i

that pleasure and pain arise internally.”%-

26 (6) Upavina

At Savatthi. Then the Venerable Upavana approachec the Blessed
One, paid homage to him, sat down to cne side, and said to him:*

“Venerable sir, some ascetics and brahmins maintain that suf-
fering is created by oneself; some ascetics and brahmins maintain
that suffering is created by another; some ascetics and brahmins
maintain that suffering is created both by oneself and by anoth-
er; some ascetics and brahmins maintain that suffering has aris-
en fortuitously, being created neither by oneself nor by another.
Now, venerable sir, what does the Blessed One say about this?
What does he teach? How should we answer if we are to state
what has been said by the Blessed One and not misrepresent him
with what is contrary to fact? And how should we explain in
accordance with the Dhamma so that no reasonable consequence
of our assertion would give ground for eriticism?”
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“Upavana, | have said that suffering is dependently arisen.
Dependent on what? Dependent on contact. If one were to speak
thus one would be stating what has been said by me and would
not misrepresent me with what is contrary to fact: one would
explain in accordance with the Dhamma, and no reasonable con-
sequence of one’s assertion would give ground for criticism.

“Therein, Upavana, in the case of those ascetics and brahmins
who maintain that suffering is created by oneself, and those who
maintain that suffering is created by another, and those who
maintain that suffering is created both by oneself and by anoth-
er, and those who maintain that suffering has arisen fortuitously,
being created neither by oneself nor by another—in each case
that is conditioned by contact. [42]

“Therein, Upavana, in the case of those ascetics and brahmins
who maintain that suffering is created by oneself, and those who
maintain that suffering is created by another, and those who
mmaintain that suffering is created both by oncscl! and by anoth-
er, and Lhose who maintain that suffering has arisen fortuitously,
seing created neither by oneself nor by another—in each case itis
impossible that they will experience [anything] without contact.”

27 (7) Cenditions

At Savatthi. “Bhikkhus, with ignorance as condition, valitional
formaticns [come to be]; with volitional formations as condition,
consciousness ... Such is the origin of this whole mass of suffering.

“And what, bhikkhus, is aging-and-death? l'he aging of the
various beings ... (75 inn §2) ... thus this aging and this death are
together called aging-and-death. With the arising of birth there is
the arising of aging-and-death; with the cessation of birth there is
the cessation of aging-and-death. Just this Noble Eightfold Path
is the way leading to the cessation of aging-and-death; that is,
right view, right intention, right speech, right action, right liveli-
hood, right effort, right mindfulness, right concentration.

“And what, bhikkhus, is birth?... existence? .. clinging?... [43]
... craving?,.. feeling?... contact?... the six sense bases?... name-
and-form?... consciousness?... volitional formations? There are
these three kinds of volitional formations: the bodily volitional
formation, the verbal volitional formation, the mental volitional
formation. With the arising of ignorance there is the arising of
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volitional formations. With the cessation of ignorance there is the
cessation of volitional foermations. Just this Noble Eightfold Path
is the way leading to the cessation of vaolitional formations; that
is, right view ... right concentration.

“When, bhikkhus, a noble disciple thus understands the condi-
tion; thus understands the origin of the condition; thus under-
stands the cessation of the condition; thus understands the way
leading to the cessation of the condition,® he is then called a
noble disciple whn is accomplished in view, accomplished in
vision, who has arrived at this true Dhamma, who sees this true
Dhamma, who possesses a trainee’s knowledge, a trainee’s true
knowledge, who has entfered the stream of the Dhamma, a noble
one with peretrative wisdom, one who stands squarely before
the door to the Deathless.”%3

28 (8) Biikichu

At Savatthi. “Herein, bhikkhus, a bhikkhu understands aging-
and-death, its origin, its cessation, and the way leading tv its ces-
sation. He understands birth ... existence ... clinging [44] ... crav-
ing ... feeling ... contact ... the six sense bases ... name-and-form
... consciousness ... volitional formations, their origin, their ces-
safion, and the way leading to their cessation.

“And what, bhikkhus, i3 aging-and-death?... (as in preceding
sutta) ... Just this Noble Eightfold Path is the way leading to the
cessation of volitional formations; that is, right view ... right con-
centration.

“When, bhikkhus, a bhikkhu thus understands aging-and-
death, its origin, its cessation, and the way leading to its cessa-
tion; when he thus understands birth ... existence ... clinging ...
craving ... feeling ... contact ... the six sense bases ... name-and-
form ... [453] consciousness ... volitional formations, their origin,
their cessation, and the way leading to their cessation, he is then
called a bhikkhu who is accomplished in view, accomplished in
vision, who has arrived at this true Dhamma, who sees this true
Dhamma, who possesses a trainee's knowledge, a trainee’s true
knowledge, who has entered the stream of the Dhamma, a noble
one with penetrative wisdom, one whao stands squarely before
the door to the Deathless.”
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29 (9) Ascetics and Bralmins (1)

At Savatthi. “Bhikkhus, those ascetics or brahmins who do not
fully understand aging-and-death, its origin, its cessation, and
the way leading to its cessation;*¢ who co not fully understand
birth ... existence ... dinging ... craving ... feeling ... contact ...
the six sense bases ... name-and-form ... conscicusness ... voli-
tional formations, their origin, their cessation, and the way lead-
ing to their cessation: these I do not consider to be ascetics among
ascetics or brahmins among brahmins, and these venerable ones
do not, by rezlizing it for themselves with direct knowledge, in
+his very life enter and dwell in the goal of asceticism or the goal
of brahminhond.

“But, bhikkhus, those ascetics and brahmins who fully under-
stand aging-and-death, its origin, its cessation, and the way lead-
ing to its cessation; who fully understand birth ... volitional for-
mations, [16] their origin, their cessation, and the way leading to
their cessation: these I consider to be ascetics among ascetics and
brahmins among brahmins, and thesc vencrable ones, by realiz-
ing it for themselves with direct knowledge, in this very life enter
and dwell in the goal of asceticism and the goal of brahminhood.”

30 (10} Ascetics and Brahmins (2)

At Savatthi, “Bhikkhus, as to those ascetics or brahmins who do
not understand aging-and-death, its origin, its cessation, and the
way leading to its cessatior: it is impossible that they will abide
having transcended aging-and-death. As to those ascetics and
brahmins who do not understand birth ... existence ... clinging ...
craving ... feeling ... contact ... the six sense bases ... name-and-
form ... consciousness ... volitional formations, their origin, their
cessation, and the way leading to their cessation: it s impossible
that they will abide having transcended volitional formations.

“But, bhikkhus, as to those ascetics or brahmins who under-
stand aging-and-death, its origin, its cessation, and the way lead-
Ing to its cessation: it is possible that they will abide having tran-
scended aging-and-death. As to those ascetics and brahmins who
understand birth ... volitional formations, their origin, their ces-
sation, and the wav leading to their cessation: it is possible that
they will abide having transcended valitional formations.”
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[47] IV. THE KaLARA KHATTIVA

31 (1) Wha! Has Come to Be

On one occasion the Blessed One was dwelling at Savatthi....
There the Blessed One addressed the Venerable Sariputta thus:
“Sariputta, in ‘The Questions of Ajita” of the Parayana it is said:57

‘Those who have comprehended the Dhamma,
And the manifold trainees here:

Asked about their way of conduct,

Deing discreet, tell me, dear sir.*

How should the meaning of this, stated in brief, be understood in
detail?”

Wher this was said, the Venerable Saripulla was silent. A sec-
ond time and a third time the Blessed One addressed (he
Venerable Sariputta thus: “Sariputta, in “The Questions of Ajita’
in the Parayana it is said ... [48] How should the meaning of this,
stated in brief, be understood in detail?” A second time and a
third time the Venerable Sariputta was silent,”

“Sariputta, do you see: ‘This has come to be'? Sariputta, do you
see; ‘This has come to be’?”

“Venerable sir, one sees as it really is with correct wisdom:
“This has come to be.” Having seen as it really is with correct wis-
dom: ‘This has come to be,” one is practising for the purpose of
revulsion towards what has come to be, for its fading away and
cessation.®? One sees as it really is with correct wisdom: 'Its orig-
ination occurs with that as nutriment.”¥! Having seen as it really
is with correct wisdom: ‘Its originaticn occurs with that as nutri-
ment,’ one is practising for the purpose of revulsion towards its
origination thraugh nutriment, for its fading away and cessation.
One sees as it really is with correct wisdom: ‘With the cessation
of that nutriment, what has come to be is subject to cessation.”
Having seen as it really is with correct wisdom: “With the cessa-
tion of that nutriment, what has come to he is subject to cessa-
tion, one is practising for the purpose of revulsion towards what
is subject to cessation, for its fading away and cessation. Tt is in
such a way that onc is a trainee.

“And how, vencrable sir, has one comprehended the

Dhamma? Venerable sir, one sees as it really is with correct wis-
dom: ‘This has come to be." Having seen as it really is with cor-
rect wisdom: ‘This has come to be,” through revulsion towards
what has come to be, through its fading away and cessation, one
is liberated by nonclinging. Cne sees as it really is with correct
wisdom: ‘Its origination occurs with that as nutriment.” Having
seen as it really is with correct wisdom: ‘Its origination occurs
with that as nutriment,” through revulsion towards its origina-
son through nutriment, through its fading away and cessation,
one is liberated by nonclinging. One sees as it really is with cor-
rect wisdom: “With the cessation of that nutriment, what has
come to be is subject to cessation.” Having seen ag it really is with
correct wisdom: “With the ceszation of that nutriment, what has
come to be is subject to cessation,’ through revulsion towards
what is subject to cessation, through its fading away [49] and ces-
sation, one is liberated by nonclinging.92 It is in such a way that
one has comprehended the Dhamma.

“Thus, venerable sir, when it is said in ‘The Questions of Ajita’
of the Parayana:

"Those who have comprehended the Dhamma,
And the manifold trainees here:

Asked about their way of conduct,

Being discreet, tell me, dear sir.’—

it is in such a way that | understand in detail the meaning of this
that was stated in brief.”

“Good, goad, Sariputial... (the Buddha repeate here the entire
statement of the Venerable Sariputta) [50] ... itis in such a way that
the meaning of this, stated in brief, should be understood in
detail.”

32 (2) The Kalara
At Savatthi.

(i)
E’E‘Le.n the bhikkhu Kalara the Khattiya approached the Venerable
Sariputta and exchanged greetings with him. When they had
concluded their greetings and cordial talk, he sat down to one
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side and said to the Venerable Sariputta: “Friend Sariputta, the
bhikkhu Molivaphaggune has abandoned the training and
returned to the lower life.”*

“Then surely that venerable did not find solace in this
Dhamma and Discipline.”

“Well then, has the Venerable Sariputta attained solace in this
Dhamma and Discipline?”

“T have no perplexity, friand.”

“But as to the future, friend?”

“T have no doubt, friend.”

Then the bhikkhu Kalara the Khattiya rose from his seat and
approached the Blessed One. Having approached, he paid hom-
age to the Blessed One, sat down to one side, [51] and said to him:
“Venerable sir, the Venerable Sariputta has declared final knowl-
edge thus: ‘T understand: Destroyed is birth, the holy life has
been lived, what had (o be done has been done, there is no more
for this state of being.””*

Then the Blessed One addressed & certain bhikkhu thus: “Come,
bhikkhu, tell Sariputta in my name that the Teacher calls himn.”

“Yes, venerable sir,” that bhikkhu replied, and he went to the
Venerable Sariputta and told him: “The Teacher calls you, friend
Sariputta.”

“Yes, friend,” the Venerable Sariputta replied, and he approached
the Blessed One, paid homage to him, and sat down to one side.
The Blessed One then said to him: “Is it true, Sariputta, that you
have declered final knowledge thus: ‘T understand: Destroyed is
birth, the holy life has been lived, what had to be done has been
done, there is no more for this state of being’?”

“Venerable sir, | did not state the matter in theose terms and
phrases.”

“In whatever way, Sariputta, a clansman declares final knowl-
edge, what he has declared should be understood as such.”

“Venerable sir, didn't I too speak thus: ‘Venerable sir, I did not
state the matter in those terms and phrases’?”

“If, Sariputta, they were to ask you:* ‘Friend Sariputta, how
have you known, how have you seen, that you have declared
final knowledge thus: ‘I understand: Destroyed is birth, the holy
life has been lived, what had to be done has heen done, there is
no more for this state of being’'—being asked thus, how would

you answer?”

4
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“If they were to ask me this, venerable sir, |52] I would answer
thus: ‘With the destruction of the source from which birth origi-
nates, I have understood: “When [the cause] is destroyed, [the
effect] is destroyec.” Having understood this, I understand:
Destroyed is birth, the holy life has been lived, what had to be
dore has been done, there is no more for this state of being.’
Being asked thus, venerable sir, [ would answer in such a way.”*

“But, Sariputta, if they were to ask yow ‘But, friend Sariputta,
what is the source of birth, what is its origin, from what is it born
and produced?’ —being asked thus, how would you answer?”

“Tf they were to ask me this, venerable sir, | would answer
thus: ‘Birth, friends, has existence has its source, existence as its
origin; it is born and produced from existence.” Being asked thus,
venerable sir, T would answer in such a way.”

“But, Sariputta, if they were to ask vou: ‘But. friend Sariputta,
what is the source of existence...?’—heing asked thus, how
would you answer?”

“If they were to ask me this, venerable zir, I would answer
thus: ‘Existence, friends, has clinging as its source....””

“But, Sariputta, if they were to ask youw: ‘But, friend Sariputta,
what is the source of clinging...? What is the source of craving,
whal is ils origin, from what is it born and produced?’ —being
asked thus, hew would you answer?” [57]

“If they were to ask me this, venerable sir, I would answer
thus: ‘Craving, friends, has feeling as its source, feeling as its ori-
gin; it is born and produced from feeling.” Being asked thus,
venerable sir, [ would answer in such a way.”

“But, Sariputta, if they were to ask you: ‘Friend Sariputta, how
have you known, how have you seen, that delight in feelings no
longer remains present in you?’—being asked thus, how would
you answer? 9%

“If they were to ask me this, venerable sir, 1 would answer
thus: ‘Friends, there are these three feelings. What three?
Pleasant feeling, painful feeling, neither-painful-nor-pleasant
teeling. These three feelings, friends, are impermanent; whatever
iIS Impermanent is suffering. When this was understood, delight
in feelings no longer remained present in me.” Being asked thus,
venerable sir, [ would answer in such a way.”

. “Good, good, Sariputta! This is another method of explaining
n brief that same point: ‘Whatever is felt is included within suf-
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fering.”® But, Sariputta, i they were to ask you: 'Friend Sari-
putta, through what kind of deliverance have you declared final
knowledge thus: “I understand: Destroyed is birth, the holy life
has been lived, what had to be done has been done, there is no
more for this state of being”?—being asked thus, how would
you answer?”

“If they were to ask me this, venerable sir, I would answer
thus: [54] ‘Friends, through an internal deliverance, through the
destruction of all clinging, I dwell mindfully in such a way that
the taints do not flow within me and I do not despise myself.’
Being asked thus, venerable sir, I would answer in such a way.”"%

“Good, good, Sariputta! This is another method of explaining
in brief that same point; ‘I have no perplexity in regard to the
taints spoken of by the Ascetic; I do not doubt that they have
been abandoned by me.””

This is what the Blessed One said. Having said this, the Sublime
One rose from his seat and entered his dwelling.

(i)
‘Then, soon after the Blessed Cne had departed, the Venerable
Sariputta addressed the bhikkhus thus:

“Friends, the first question that the Blessed One asked me had
not been previously considered by me:!'"V thus 1 hesitated over it.
But when the Blessed One approved of my answer, it occurred to
me: ‘If the Blessed One were to question me about this matter
with various terms and with various methods for a whole day,
for a whole day [ would be able to answer him with various
terms and with various methods. If he were to question me about
this matter with various terms and with various methods for a
whole night, for a day and night, [55] for two days and nights, for
three, four, five, six, or seven days and nights—for seven days
and nights I would be able to answer him with various terms and
with various methods.”

Then the bhikkhu Kalara the Khattiva rose from his seat and
approached the Blessed One. Having approached, he paid hom-
age to the Blessed One, sat down ta one side, and sald to him:
“Venerable sir, the Venerable Sariputta has roared his lion's roar
thus: ‘Friends, the first question that the Blessed One asked me
had not been previously considered by me: thus [ hesitated over
it. But when the Blessed One approved of my answer, it oceurred
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to me: “If the Blessed One were to question me about this matter
for up to seven days and nights, [56] for up to seven days and
nights T would be able to answer him with various terms and
with various methods,”””

“Bhikkhu, the Venerable Sariputta has thoroughly penetrated
that element of the Dhamma by the thorough penetration of
which, if I were to question him about that matter with various
terms and with various methods for up to seven days and nights,
for up to seven days and nights he would ke able to answer me
with various terms and with various methods.”101

33 13) Cases of Knowledge (1)

At Savatthi. “Bhikkhus, I will teach you forty-four cases of
knowledge. Listen to that and attend closely, I will speak.”

“Yes, venerable sir,” those bhikkhus replied. The Blessed One
said this:

“Bhikkhus, what are the forty-four cases of knowledge? [57]
Knowledge of aging-and-death, knowledge of its origin, knowl-
edge of its cessation, knowledge of the way leading to its cessa-
rion. Knowledge of birth Knowledge of exislence
Knowledge of clinging ... Knowledge of craving ... Knowledge
of feeling ... Knowledge of contact ... Knowledge of the six sense
bases ... Knowledge of name-and-form ... Knowledge of con-
sciousness ... Knowledge of volitional formations, knowledge of
their origin, knowledge ot their cessation, knowledge of the way
leading to their cessation. These, bhikkhus, are the forty-four
cases of knowledge.

“And what, bhikkhus, is aging-anc-death?... (definition as in
52) ... Thus this aging and this death are together called aging-
and-death. With the arising of birth there is the arising of aging-
and-death. With the cessation of birth there is the cessation of
aging-ard-death. This Noble Eightfold Path is the way leading to
the cessation of aging-and-dezath; that is, right view ... right con-
centration.

“When, bhikkhus, a noble disciple thus understands aging-
and-death, its origin, [58] its cessation, and the way leading to its
cessation, this is his knowledge of the principle.l92 By means of
this principle that is seen, understood, immediately attained,
fathomed, 133 he applies the method to the past and to the future
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thus: “Whatever ascetics and brahmins in the past directly knew
aging-and-death, its origin, its cessation, and the way leading to
its cessation, all these direcily knew it in the very same way that
[ do now. Whatever asretics and brahmins in the future will
directly know aging-and-death, its origin, its cessation, and the
way leading to its cessation, all these will directly know it in the
very same way that I do now.” This is his knnowledge of entail-
ment,104

“When, bhikkhus, a noble disciple has purified and cleansed
(hese two kinds of knowledge—knowledge of the principle and
knowledge of entailment—he is then called a noble disciple who
is accomplished in view, accomplished in vision, who has
arrived at this true Dhamma, who sees this truc Dhamma, who
possesses a trainee’s knowledge, a trainee’s true knowledge, who
has entered the stream of the Dhamima, a noble one with pene-
tretive wisdom, one who stands squarely belore the door to the
Deathless.

“And what, bhikkhus, is birth?... What are the volitivral for-
mations?. .. (definitions as in §2) [59] ... This Noble Eightfold Path
is the way leading to the cessation of volitional formations; that
is, right view ... right concentration.

“When, bhikkhus, a noble disciple thus understands volitional
formations, their origin, their cessation, and the way leading to
their cessation, this is his knowledge of the principle. By means
of this principle that is seen, understood, immediately attained,
fathomed, he applies the method to the past and to the future....
This is his knowledge of entailment.

“When, bhikkhus, a noble disciple has purified and cleansed
these two kinds of knowledge—knowledge of the principle and
knowledge of entailment—he is then called a noble disciple who
is accomplished in view ... one who stands squarely before the
door to the Deathless.”

34 (4) Cases of Knowledge (2)

At Savatthi. “Bhikkhus, I will teach you seventy-seven cases of
knowledge. Listen to that and attend closely, I will speak.” [60]
“Yes, venerable sir,” those bhikkhus replied. The Blessed One
said this:
“Bhikkhus, what are the scventy-seven cases of knowledge?

S R b
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The knowledge: “Aging-and-death has birth as its condition.” The
knowledge: ‘When there is no birth, there is no aging-and-death.”’
The knowledge: ‘In the past too aging-and-death had birth as its
condition.” The knowledge: ‘In the past too, had there been no
birth, there would have been no aging-and-death.” The knowl-
edge: ‘In the future too aging-and-death will have birth as its
condition.” The knowledge: ‘In the future too, should there be no
birth, there will be no aging-and-death.” The knowledge: “That
knowledge of the stability of the Dhamma is also subject to
destruction, vanishing, fading away, and cessation.’1%

“The knowledge: ‘Birth has existence as its condition.”... The
knowledge: 'Volitional formations have ignorance as their condi-
tion.” The knowledge: ‘When there is no ignorance, there are no
volitinnal formations.” The knowledge: ‘In the past too volitional
formations had ignorance as their condition.” The knowledge: ‘In
the past too, had there been no ignorance, there would have been
no volitional formations.” The knowledge: ‘In the future too voli-
tional formations will have ignorance as their condition.” The
knowledge: ‘In the future tog, should there be no ignarance,
there will be no volitional formations.” The knowledge: ‘That
knowledge of the stability of the Dhamma is also subject to
destruction, vanishing, fading away, and cessation.’

“These, bhikkhus, are called the seventy-seven cases of
knowledge.”

35 (5) With Ignorance as Condition (1)

At Savatthi, “Bhikkhus, with ignorance as condition, volitional for-
mations [come to be]; with volitional formations as condition, con-
sciousness. ... Such is the origin of this whole mass of suffering.”

When he had said this, a certain bhikkhu said to the Blessed
One: “Venerable sir, what now is aging-and-death, and for
whom is there this aging-and-death?”

“Not a valid question,” the Blessed One replied.t'® [61]
“Bhikkhu, whether one says, "What now is aging-and-death, and
fOl‘ }»vhom is there this aging-and-death?’ or whether one says,
Aglng-anddeaﬂl is one thing, the one for whom there is this
aging-and-death is another’'—both these assertions are identical
In meaning; they differ only in the phrasing, If there is the view,
The soul and the body are the same,’ there is ne living of the holy
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life; and if there is the view, ‘The soul is one thing, the body is
another,” there is no living of the holy life.l”7? Without veering
towards either of these extremes, the Tathigata teaches the
Dhamma by the middle: ‘With birth as condition, aging-and-
death.”

“Venerable sir, what now is birth, and for whom is there this
hirth?”

“Nat a valid question,” the Blessed One replied. “Bhikkhu,
whether one savs, “"What now is birth, and for whnom is there this
birth?’ or whether one says, ‘Birth is one thing, the one for whom
there is this birth is another'—both these assertions are identical
in meaning; they differ only in the phrasing.... Without veering
towards cither of these extremes, the Tathagata teaches the
Dhamma by the middle: “With existence as condition, birth.””

“Venerable sir, what now is existence, and for whom is there
this exislence?”

“Not a valid question,” the Blessed One replied. “Bhikkhu,
whether one says, ‘What now is existence, and for whom is here
this existence?” or whether one says, ‘Existence is one thing, the
one for whom there is this existence is another'—both these
assertions are identical in meaning; they differ only in the phras-
ing.... Without veering towards either of these extremes, the
Tathagata teaches the Dhamma by the middle: "With clinging as
condition, existenca.... With craving as condition, clinging....
With feeling as condition, craving.... With contact as condition,
feeling.... With the six sense bases as condition, contact.... With
name-and-form as condition, the six sense bases.... [62] With
consciousness as condition, name-and-form.... With volitional
formations as condition, consciousness.””

“Venerable sir, what now are volitional formations, and for
whom are there these volitional formations?”

“Not a valid question,” the Blessed One replied. “Bhikkhu,
whether one says, ‘What now are volitional formations, and for
whom are there these volitional formafions? or whether one
says, ‘Volitional formations are one thing, the one for whom
there are these volitional formations is another'—both these
assertions are identical in meaning; they differ only in the phras-
ing. If there is the view, ‘The soul and the hody are the same,’
there is no living of the haly life; and if there is the view, ‘The
soul is one thing, the bady is another,” there is no living of the
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holy life. Without veering towards either of these extremes, the
Tathagata teaches the Dhamma by the middle: “With ignorance
as condition, volitional formations.’

“But with the remainderless fading away and cessation of
ignorance, whatever kinds of contortions, manoeuvres, and
vacillations there may bel—"What now is aging-and-death, and
for whom is there this aging-and-death?” or ‘Aging-and-death is
one thing, the one for whom there is this aging-and-death is
another,” or “The soul and the body are the same,” or "The soul is
one thing, the body is another’—zll these are abandoned, cut off
at the roct, made like 2 palm stump, obliterated so that they are
no more subject to future arising.109

“With the remainderless fading away and cessation of igno-
rance, whatever kinds of contortions, manoeuvres, and vacilla-
lions there may be—'What now is kirth, and for whom is there
t